TEACHING EVALUATION COMMITTEE—PEER EVALUATIONS

The Teaching Evaluation Committee arranges classroom observations for untenured
faculty members (tenure-track, clinical track, or part-time). These observations by
tenured faculty members are intended to be both helpfirl for the teacher observed (a
chance to talk over classroom issues or to obtain a letter on teaching for a job file) and
evaluative (the departinent collects evidence on the effectiveness of its teachers). The
process usually involves a classroom observation arranged at a titne that is mutually
conrvenient to the teacher and the observer, a discussion before or after the class (related
to the teacher’s goals, the course syllabus, and so on), and a lefter written by the observer
and turned in to the Departinent Chair.

The faculty member observing should speak to the following issues, either in the form of
a ietter or by filling out this report.

CLASS OBSERVATION PEER REPORT

Faculty member observed: William Myatt Date: November 9, 2012
Course PHIL 171 PHILOSOPHY OF RELIGION
Faculty member observing Tom Regan, S.J.

Please write a description of what you observed in the class,

This was a course that met on a Friday from 10:25 until 11:15 A.M. Thirty five students
were in attendance. The class had a real logical and coherent “flow” to it. The professor
presented a masterful inferpiay between an inferactive use of PowerPoint, Blackboard,
oral class presentation and discussion. The time seemed to fly by.

Briefly comment on the following:

a. Syllabus
The syllabus and course calendar (see below) present clearly articulated goals for the
course and all of the relevant material that students need to know in order to negotiate
their way successfully through the semester. Judging by the material covered in the class
that I attended, the course is right on schedule.

b. Material tanght
In this particular class students were finishing off a discussion of a reading excerpted
from Hume’s Dialogues on Natural Religion and then proceeded into a discussion of an
excerpt taken from Sgren Kierkegaard’s Unscientific Postscript. The question under
consideration was the manner in which one can speak about knowledge of God. The three
characters in Hume’s account offer three different perspectives, while Kierkegaard offers
a fourth.




c. Preparation and delivery of lecture, if appropriate
As the class commenced, the professor already had a PowerPoint slide projected which
directed the students” attention to the key facets of Hume’s argument. The inferactive
slides which featored a fill in the missing answer and slides asking “is this statement truc
of false,” really seemed to engaged the class. The professor has a very easy going style.
Nonetheless he kept the entire fifty minutes tightly focused and on topic.

d. Class discussion, if appropriate
A number of student asked question and followed up on the questions of others. At one
point one student confessed that he had really struggled trying to make sense of the Hume
reading on his own, but when he consulted the questions that the professor had posted in
advance on Blackboard, he was able to understand the points that Hume was making,

e. Response to student questions, if appropriate
Professor Myatt gave clear and cogent answers to student questions. It was clear that over
the course of the semester he has established a real rapport with his students. The
questions that they asked were well-thought out and articulately phrased.

What did you find particularly effective about this teacher?

The class featured several different pedagogical approaches, i.e. Powerpoint, discussion,
having the students read aloud the key passages from the text ;and posing and answering
questions. The class really flowed quite nicely. When he transitioned from Hume to
Kierkegaard, he took five minutes to explicate Kicrkegaard’s relevant biographical
information with a single PowetPoint slide which served to give the students some clue
as to who this author was and what prompted him to write.

What would you suggest needs to be improved? What suggestions can you offer on
how to inplement improvements?

I was thoroughly impressed. Professor Myatt clearly demonstrated not only a genuine
mastery of his material but also a real command of his multi-faceted pedagogical style.
The students were cleatly engaged and able to discuss in a highly intelligent manner
some of the more highly nuanced aspects of Hume’s argument, When the professor
wanted to demonstrate Kierkegaard’s notion of the passionate way in which one must
invest oneself in a process of knowing of and relating to God, he simply showed a slide
of his four children in their Halloween costumes. Point made! Touché! Who could
compete with that?




Do you have any additional comments or suggestions?

Although professor Myatt is pursuing his doctorate in Theology 1 would highly
recommend that he continues to offer this Philosophy of Religion course in the
Philosophy department as long as possible! Loyola is well served by him!




Philesophy of Religion
PHIL 171 — Fall, 2012

Instructor: William Myatit, Ph.D. Candidate
Course Defails: MWF 10:25-11:15; Cuneo 104
Office: TBD

Phone: 773-383-4997 (cell)

E-Mail: wmyatt@luc.edu

Office Hours: MWF 2:30-3:30

SUMMARY

Shorxt Description: This course explores the development, not only of some classic
positions within the philosophy of religion, but also of how these views have affected the
formulation of more contemporary discussions.

Outcome Statement: Students will be able to demonstrate understanding of the
enterprise of using reason, broadly construed, to articulate issues arising out of religious
belief and practice and to formulate and defend positions with respect to those issues.

THIS -COURSE AND THE UNIVERSITY CORE CURRICULUM

~ Knowledge Area(s) satisfied: tPhllosophlcal Knowledge, Theologlcal and
hlellglous Studies Knowledge N
. Sl{lll(s) Developed Critical Thmkmg Skills and Dlsposmons N
~ Values Requu ement(s) satisfied: (Undm standing Spirituality or Faith in
Action inthe World

CORE LEARNING OBIJECTIVES
First Knowledge Area (Philosophieal Knowledge):

Phllosophy of religion is the enterprise of using reason, broadly construed, to articulate
issues arising out of religious belief and practice and to formulate and defend positions
with respect to those issues. The issues that practitioners of this discipline consider are
(roughly) of three kinds:

A, Those that pertain to particular questions of religious belief, such as

-whether God, gods, goddesses, or anything that can fairly be called ‘divine’
exists; or

-whether there is continued existence after death in the form of personal
immortality, reincarnation or something else altogether;
B. Those that pertain to the nature of religious belief itself, such as

-whether, in what way, and under what conditions religious belief is rational, or

-whether and to what degree evidence may be available fo support religious
belief;




C. Those that pertain to value guestions that derive from religious belief, such as
~how hmmnan freedom and responsibility are maintained in the context of divine
P
power;
-how “good” and “evil” may be characterized.

Second Knowledge Area (Theological and Religious Studies Knowledge):

NOTE: A course in the philosophy of religion is an appropriate option for Loyola
stadents who may not be committed to any specific faith tradition, but who are
nevertheless spiritually and theologically inquisitive.

The objectives associated with the second knowledge areas are to enable the student to
develop the following competencies:

(a) Analyze and interpret religious texts, beliefs, and practices using standard scholarly
methods and tools. (This course focuses on the nature, content and variety of religious
belief and will employ “standard scholarty methods and tools™ appropriate to the
philosophical analysis of religious beliefs and concepts.)

(b) Demonstrate knowledge of the intersections between religion and selected
contemporary issues, including ethics, social, political, economic, or cultural issues. (This
course will not seek an understanding of religion in a cultural or conceptual vacuum. That
is, religion will be examined within the context of larger views concerning the nature of
reality, human identity, human culture, the capacities of human knowledge, and moral
value. This perspective has immediate relevance for a concrete philosophy of life.)

{c) Bvaluate one's own religious perspective and the religious perspectives of others.
Demonstrate knowledge of ceniral ethical teachings and perspectives of a religious
tradition. (A course in the philosophy of religion may be somewhat distinct from a
traditional course in theology in that it adopts an essentially comparative perspective,
examining the problem of how individuals with disparate religious beliefs can share a
common view of reality and the world. In this respect, an “ethics” that tries to rise above
religious differences, while recognizing the valuc of the ethical principles within those
traditions, may in the end provide a greater opportunity for cultural harmony.)

Objectives common to both Knowledge Areas:
Specifically, students will develop the following competencies:

(a) Distinguish among various basic conceptions of divine being.

{(b) Provide examples of arguments for the existence of a divine being.

{c) Analyze the problems that beset the relation between “religious belief” and
“knowledge”; for example, is religious belief to be taken to be superior or inferior to
knowledge?; to what extent is religious belief subject to the same requirements of
justification as knowledge-claims?

(d) Distinguish among differing theological conceptions of “good” and “evil,” drawing
out their implications for our understanding of human identity and human destiny, and
showing how these different conceptions may derive from different faith traditions.




(e) Explain the strengths and weaknesses of all these various approaches, evaluating and
criticizing them in a balanced way while defending their own point of view (that is, to
"think critically” about all of these arguments and points of view). (This is a competency
shared with “skills™).

(f) Understand some of the issues related to inter-religious dynamics, particularly as those
dynamics are borne from "Eastern" and "Western" understandings of the divine.

Skills (Critical Thinking Skills and Dispositions):

Students will be abie o

(2) Read and interpret philosophical texts, demonstrating their comprehension by their
ability to explain them when asked to do so, either in examinations, essays ot other
format. ‘

(b) Analyze relationships among concepts and claims made in these philosophical texts
{or among philosophical ideas and positions developed in class) and distinguish among
even subtly differing philosophical positions.

(¢) Evaluate the strengths and weaknesses among the varying points of view they will
encounter, Tt is of the essence of philosophical inquiry, of course, that such diversity of
viewpoint be developed within the context of every philosophy course and be presented
to students precisely as a means of enhancing their ability to cvaluate in this way.

(d) Not only grasp the concepts, positions and arguments of the viewpoints they
encounter, but to develop their own points of view~a process that encourages the excicise
of their own hinagination, resources and creativity by requiring them to strike out on their
own.

(e) Examine both their own philosophical positions and those of others with balance and
a critical eye, weighing reasons for and against, examining them and defending them with
arguments of their own devising.

(f) Examine not only the arguments they put forward in this way, but alse be aware of the
motivation behind those arguments through critical self-reflection.

Values Area (Understanding Spirituality or Faith in Action in the World):

A significant part of the course will be devoted both to the evaluation of faith claims from
the standpoint of reason and to the examination of the rationality of faith or religious
belief generally. A by-product of this will be a heightened understanding of the nature of
religious belief and practice.

Students will also be introduced to issues related to religious diversity, particularly as
those issues are derived from cultural conflicts related to religious belief.

PROCEDURES
Required Readings:

Andrew Eshleman (ed.), Readings in the Philosophy of Religion: East Meeis West
(Walden, Mass.: Blackwell, 2008). ISBN: 1405147172




Shusaku Endo, Silence, trans. William Johnston (New York: Taplinger, 1980). ISBN:
0800871863

Periodic Blackboard Readings

Course Requirements:

Class Participation 20%
Blackboard Assignments 20%
Integrative Paper 20%
Four Quizzes (drop lowest one) 20%
Final Exam 20%

Grading Policy:
A =100-94
A-=93-90

B+ =87-89
B =83-86
B- = 80-82

C+=77-19
C=173-76
C-=70-72

D+ = 66-69
D = 60-65

F =59 and below

Attendance and Class Participation (20%):

Each class will begin with an attendance check. Students are permitted one unexcused
absence and two excused absences during the semester. An absence is excused, when the
professor knows in advance that you will not be in attendance and has approved the
reason for your absence. An absence is not excused, when the professor is notified after
or during the class session, and/or when the professor does not regard the teason for
absence a legitimate reason for missing class. Morning-of requests for absence are not
guaranteed approval,

All students start with full credit for class participation. Your grade will be decreased
based on the following criteria: (1) You offer no attempt to answer a question raised by
Mr. Myatt (-5 points). An incorrect answer will be rewarded for "good faith effort." (2)
You are obviously not engaged in class discussions (-5 points). (3) You fall asleep
during class (-5 points). (4) You are disruptive during class (-10 points). (5) You are
consistently late to class (-5 points). (6) You accrue more than one unexcused or two
excused absences.




Blackboard Assignments (20 %):

Students will be assigned various blackboard tasks throughout the semester. These
assignments will be graded. Assignments may include discussion board posts, group
discussions, and journal entries. Each assignment will include a detailed description.
Pay aitenfion fo doe date and time. Blackboard will not reccive late assignments, Jtis
in your best interest to complete the assignment the night before class. Failure to submit
an assignment by the required time will result in a failing grade for the assignment,

Integrative Paper (20%):

Students will be required to write one integrative paper. The goal of this assignment is to
compare and contrast two approaches to belief in God. One approach must be taken from
the assigned text Silence, and one approach must be taken from the assigned text
Reacdings in Philosophy of Religion. 'The paper will be structured as follows: (1)
summarize the belief in God derived from Silence (1.5-2 pages); (2) summarize the belief
in God derived from Readings (1.5-2 pages); (3) summarize the most salient points of
agreement and disagreement between these two positions. "The most salient issues” may
be determined by an evaluation of how the points could cause either commanlity or
confusion, respectively.

=*PAPER DUE: Nov 21, via "turnitin"**

Four Quizzes {(20%):

Four quizzes will be administered throughout the semester. Questions will be derived
from both class discussions and assigned readings. The fowest quiz grade will be
dropped. Questions could include multiple choice, true/false, short answer, and essay.
#%QUIZ DATES** Sept 14, Oct 5, Oct. 26, Nov. 16

Final Exam (20%):

The final exam will be cumulative. Some questions will be derived from quizzes, others
from blackboard assignments; many will be new. Questions could include multiple
choice, true/false, short answer, and essay.

**FINAL EXAM: Monday, December 10, 9:00-11:00am.**

Course Schedule:

SEE BLACKBOARD FOR FULL SCHEDULE. Schedule may shift to accommeodate
class needs.

Key Dates:

Sept 3 —No class (Labor Day)

Oct 8 — No class (Fall Break)

Nov 2 — Last Day to withdraw with a grade of "W"

Nov 23 — No class (Thanksgiving)

Dec 7 — Last day of class

Technology in the Classroom:

Texting and other mobile devise usage will not be permitted while in class. Laptops may
be used for note-taking. A primary media for course lectures will be powerpoint
presentations saved on the blackboard, course website. This policy may be changed at




the discretion of the instructor,

Cheating: Academic cheating is a serious act that violates academic integrity. Cheating
includes, but is not limited to, such acts as
¢ Obtaining, distributing, or communicating examination materials prior to the
scheduled examination without the consent of the teacher

- Providing information ta another student during an examination

. Obtaining information from another student or any other person
during an examination

. Using any material or equipment during an examination without
consent of the instructor, or in a manner which is not authorized by the instructor

. Attempting o change answers after the examination has been
submitted

* Unauthorized collaboration, or the use in whole or part of another

student’s work, on homework, lab reports, programming assignments, and any
other course work which is completed outside of the classroom

. Falsifying medical or other documents to petition for excused
absences or extensions of deadlines
. Any other action that, by omission or commission, compromises

the integrity of the academic evaluation process

Plagiarism: Plagiarism is a serious form of violation of the standards of academic
dishonesty. Plagiarism is the appropriation of ideas, language, work, or intellectual
property of another, either by intent or by negligence, without sufficient public
acknowledgement and appropriate citation that the material is not one's own. Examples
of Plagiarism inclnde, but are not limited to;
¢ Submitiing as one's own material copied from a published source, such as print,
internet, CD-ROM, audio, video, efc.
. Submitting as one's own another person's unpublished work or
examination material
. Allowing another or paying another to write or research a paper for
one's own benefit
. Purchasing, acquiring, and using for course credit a pre-written

paper

Plagiarisin, Cheating, or any other act of academic dishonesty will result minimally in
the instructor’s assigning the grade of "F" for the assignment or examination. The
instructor may impose a more severe sanction, including a grade of “F” in the course. All
instances of academic dishonesty must be reported by the instructor to the chairperson of
the department involved, and to the Dean of the College of Arts and Sciences, The
chairperson may constitute a hearing board to consider the imposition of sanctions in
addition to those imposed by the instructor, including a recommendation of expulsion,
depending vpon the seriousness of the misconduct.

Special Needs: Any student needing a special accommodation in this course duc to a
documented disability is asked to bring this to the attention of the instructor at the




beginning of the semester so that needs can be appropriately addressed. For more
information, please see: http://www.luc.edu/depts/lac/disabilities.




PHIL 171

Introduction to the Philosophy of Religion
William Myatt

Loyola University Chicago

Fall 2012

Calendar

Part 1: Religious Experience

Week 1: Transcendence, Contemplation (Rilke), and Classics
Week 2. Sept 5-7 Plato's Cave analogy, Teresa in Ecstasy
Week 3: Sept 10-14 al-Ghazali, Ehei Dogen, Quiz #1

Part 2: Who is God? Answers from "The West"

Week 4: Sept 17-21 Philosophy, Religion, and God

Week 5: Sept 24-28 Classic Theism, Feminism

Week 6: Oct 1-5 Process theism, anti-realist faith, Quiz #2

Part 3: Who is God? Answers from "The East"

Week 7: Oct 10-12 Buddhism

Week 8: Oct 15-19 Emptiness in Mahayana Buddhism, Brahman in Hinduism
Week 9: Oct 22-26 Hinduism (cont'd), Chinese philosophy, Quiz #3

Part 4. Proving God: Reason and Faith

Week 10: Oct 29-Nov 2 Anselm, Aquinas, al-Ghazali
Week 11: Nov 5-9 Hume, Kierkegaard

Week 12: Nov 12-16 William James, Zhuangzi, Quiz #4

Part 4: East meets West: Silence by Shusaku Endo
Week 13: Nov 19 Introducing Silence

Week 14: Nov 26-30 Silence

Week 15: Dec 3-7 Silence

FINAL EXAM
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be exactly similar, they repose no perfect con-
fidence in applying their past observation to any
particular phenomenon, Bvery alteration of
circumstances occasions a doubt concerning the
event; and it requires new experiments to prove
certainly, that the new circumstances are of
na moment or imporiance. A change in bulk,
situation, arrangement, age, disposition of the
air, or surroonding bodies; any of these par-
ticulars may be attennded with the most unexpected
consequences: And unless the objects be quite
familiar to us, it is the highest temerity to expect
with assurance, after any of these changes, an
event similar to that which before fell under
our observation. The slow and delibetate steps
of philosophers, here, if any where, are distin-
guished from the precipitate march of the vulgar,
who, hurried on by the smallest similitudes, are
incapable of all discernment or consideration,
ff& But can you think, CLeanTHzs, that your uswal
k@ phlegm and philosophy have been preserved
LY i soafide a step as you have taken, when you
compared to the universe houses, ships, furniture,
machines; and from their similarity in some cir-
cumsiances inferred a similarity in their causes?
Thought, design, intelligence, such as we dis-
cover in men and other animals, is no more than
one of the springs and principles of the universe,
as well as heat or cold, attraction or repulsion,
and 2 hundred others, which fall under daily
observation. It is an active cause, by which some
particular parts of nature, we find, produce
alterations on other parts. But can a conclusion,
with any propriety, be transferred from parts
to the whole? Does not the great disproportion
bar all comparison and inference? From observ-
ing the growth of a hair, can we learn any thing
concerning the generation of a man? Would
the manner of a leaf’s blowing, even though
perfectly known, afford us any instruction con-
segning the vegetation of a tree? i
But a[[c))wing that we were to take the opern-
fions of one part of nature upon another for
the foundation of our judgement concerning
the origin of the whole {which never can be
admitied) yet why select so minute, so weak, so
bounded a principle as the reason and design
of animals is. found to be upon this place®
What peculiar privilege has this little agitation
of the brain which we call fhought, that we must
thus make it the model of the whole universe? Our

" DAVID HUME

. the former. Is there any reasonable ground 1o

partiality in our own favour does indeed preseqy
it on all occasions; but sound philosophy ought
carefully to guard against so natural an iflusion,

So far from admitting, continued PHILO, thy
the operaiions of a part can afford us any jug
conclusion concerning the origin of the whole,
I will not alfow any one part to form a rule for
another part, if the Jatter be very remole from

conclude, that the inhabitants of other planets
possess thought, intelligence, reason, or any thing
similar to these faculties in men? When Nature -
has so extremely diversified her manner of opet-
ation in this small globe; can we imagine, that
she incessantly copies herself throughout so
imnmense a universe? And if thought, as we may
well suppose, be confined merely to this narrew
corner, and has even there so limited a sphere of
action; with what propriely can we assign it for
the original cause of all things? The narrow vie\v{\('
of a peasant, who makes his domestic ceconomy
the rule for the government of kingdoms, is in
comparison a pardonable sophism. .

at syere We-ever—so—mmch assured, that a
thought and reason, resembling the human,
were o be found throughout the whole universe,
and were its activity elsewhere vastly greater
and more commanding than it appears in this
globe; yet I cannot see, why the operations of a
world, constituted, arranged, adjusted, can with
any propriety be extended to a world, which isin
its embryo-state, and is advancing towards that
constitution and arrangement, By observation,
we know somewhat of the economy, action, and
nourishment of a fipished animal; but we must
transfer with great caution that observation to the
growth of a fortus in the womb, and still more,
in the formation of an animalcule in the loins of
its male parent. Mature, we find, even from our
Bimited experience, possesses an infinite number

. of springs and principles, which incessantly dis-

cover themselves on every change of her posi-
tion and situation. And what new and unknown
principles would actuate her in so new and
unknown a situation as that of the formation
of a universe, we cannot, without the utmost
temerity, pretend to determine,

A very small part of this great system, during
a very short time, is very imperfectly discovered
to us: and do we then pronounce decisively con-
cerning the origin of the whole?
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1) .
Admirable conclusion! Stone, wood, brick, i¥ y  difficulties in the works of Nature, which, if

brass, have ntot, at this time, in this minute globe™,  we allow a perfect author to be proved g priori,
eartl, an order or arrangement without human are casily solved, and becomme only seeming
ut and contrivance: therefore the universe could  \difficulties, from the narrow capacity of man,
originally aitain its order and arrangement, vho cannot trace infinite relations. But accord-
hout something similar to human art. Butis  ipg to your method of reasoning, these diffi-
part of nature a rule for another part very wide ulties become all real; and perhaps “will be
f the former? s it a rule for the whole? Is a very  /insisted on, as new instances of likeness to human
mall part a rule for the universe? Is nature in one ./ ait 2nd contrivance, At least, you must acknow-
ation, a certain rule for nature in ano ledge, that it is impossible for us to tell, from our
tuation, vastly different from: th limited views, whether this system contains any
. great faults, or deserves any considerable praise,
[..] if compared to other possible, and even real
_ systemns. Could a peasant, if the Engrp were read
When two species of objects have always been  to him, pronounce that poem to be absolutely
bserved to be conjojned together, I can infer, by  faultless, or even assign to it its proper rank
istom, the existence of one where-ever Iseethe  among the productions of human wit; he, who
istence of the other: and this I call an argu-  had never seen any other production?
ent from experience. But how this argument can But were this world ever so perfect a produc- 3
e place, where the objects, as in the present  tion, it must stifl remain uncertain, whether al!
se, are single, individual, without parallel, or  the excellences of the work can justly be ascribed
ific resemblance, may be difficult to explain.  to the workman. If we survey a ship, what an
1d will any man tell me with a sezious counte-  exalted idea must we form of the ingenuity of the
nce, that an orderly universe must arise from  carpenter, who framed so complicated, useful, and
me thought and art, like the human; because beautiful a machine? And what surprise must
have experience of it? To ascertain this rea- we feel, when we find him 2 stupid mechanic,
ning, it were requisite, that we had experience who imitated others, and ;:opied an art, which, P
the origin of worlds; and it is not sufficient through a long succession of ages, after multiplied
urely, that we have seen ships and cities arise trials, mistakes, corrections, deliberations, and
m human art and contrivance. . . . . controversies, had been gradually improving? - |
Many worlds might have been botched and bun- 5
i...] gled, throughout an eternily, ere this systern was E
!
;
f
?

* own favour does indeed presen
ns; but sound philosophy ough
rd against so natural an ilusion,
idmitting, continued Puiro, that
of a part can afford us any just
cerning the origin of the whale,
any one part to form a rule for
* the latter be very remote from
there any reasonable ground 1o
the inhabitants of other planets
« intelligence, reason, or any thing
faculties in men? When Nature
7 diversified her manner of oper-
1all globe; can we imagine, that
copies herself throughout se
erse? And if thought, as we may
: confined merely to this narrow
even there so limited a sphere of |
at propriety can we assign it for )
ie of all things? The narrow view{ :\
to makes his domestic ceconomy
government of kingdoms, is in
ardonable sophism,
chi assured, that a
eason, resembling the human,
1 throughout the whole universe,
ctivity elsewhere vastly greater
nanding than it appeats in this
not see, why the operations of a
ed, arranged, adjusted, can with
rextended to a world, which is in
1, and is advancing towards th
1 arrangement. By observation,
that of the cconomy, action, and
a fipished animal; but we must
at caution that observation to the
us in the womb, and still more,
t of an animalcule in the foins of
Nature, we find, even from our
ce, possesses an infinite number
sinciples, which incessanily dis-
s on every change of her posi
m. And what new and witknown
d acthate her in so new and
iation as that of the formation
qe cannot, without the utmost
d to determine.
part of this great system, during
e, is very imperfectly discovered
: then proncunce décisively co
in of the whole?

: struck out: much labour lost: many fruitless
low, CLEANTHES, said Praro, with an air of  trials made: and a slow, but continued improve-
lacrity and triumph, mark the consequences.  ment carried on during infinite ages in the art of
irst, By this method of reasoning, you renounce world-making. In such subjects, who can deter-
i claim to infinity in any of the attributes of the \ mine, where the trath; nay, who can conjecture !
city. For as the cause ought only to be pro-| | where the probability, lies; amidst a great number |
yrtioned to the effect, and the effect, so far as it | | of hypotheses which may be proposed, and a still
Is under our cognisance, is not infinite; what greater number which may be imagined?
Pretensions have we, upon your suppositions, And what shadow of an argument, continued
ascribe that attribute to the divine Being? You | | Purio, can you produce, from your hypothess,
Will still insist, that, by removing him so much{ | to prove the unity of the Deity? A great number
om all similarity to human creatures, we give i of men join in building a house or ship, in rear-
the most arbitrary hypothesis, and at the sa ing a city, in framing a commonwealth; why may
not several deities combine in contriving and
Secondly, You have no reason, on your theory, framing a world? This is only so much greater
for ascribing Ee—;fQion—-to—&e« ity, even in  similarity to human affairs, By sharing the work

s finite capacily; e'z;ﬁlwﬂ:;:iig him free  among several, we may so much further limit the
M every error, mistake, or incoherence in attribl;(tes of each, and get rid of that extensive
s undertakings. There are many inexplicable power and knowledge, which must be supposed




cluded from those numeroys
# Behold then the theogony of
1ght back upon us.
become a perfect Anthro.
not assert the deity or deities
ud to have eyes, 2 nose, month,
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Truth is Subjectivity

us maintained, that no man
ison but in a human figure
i must have a human figure
5 which is deservedly so mue
3, becomes, according to you

Seren Kierkegaard

N

hical,

1THES, 2 man, who follows you
e, perhaps, to assert, o
1e universe, sometime, aros
ike design: but beyond tha
t ascertain one single circum
afterwards to fix every poin
7 the utmost licence of fancy
s world, for aught he knows,
nperfect, compared to a supe
was only the first rude essa
¥» who aflerwards abandoned
‘me performance: it is the work
endent, inferior deity; and i
ion to his superiors: it is the
age and dotage in some sup
and ever since his death, ha
¢s, from the first impulse and
it received from him, You justly
or, DEmeaA, at these strange
these, and a thousand more
re CLEANTHES’S suppositions,
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In an attempt to make clear the difference of way
at exists between an objective and a subjective
eflection, I shall now proceed to show how
subjective reflection makes its way inwardly
n inwardness, Inwardness in an existing subject
ulminates in passion; corresponding to passien
1 the subject the truth becomes a paradox; and
the fact that the truth becomes a paradox is
ooted precisely in its having a relationship to
n existing subject. Thus the one corresponds to
the other. By forgetting that one is an existing
ject, passion goes by the board and the truth
$ no longer a paradox; the knowing subject
ecomes a fantastic entity rather than a human
eing, and the truth becomnes a fantastic object
or the knowledge of this fantastic entity,

When the question of truth is raised in af,
bjective manner, reflection is directed objectively to
ie truth, as an object to which the knower is
elated, Reflection is not focussed upon the rela-
oriship, however, but upon the question of whe-
er it is the truth to which the knower is related.
only the object to which he is related is ihe trutl

e question of the truth is raised subjectively,
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e subject 43 accounted to be in the truth. Whelr

reflection is directed subjectively to the vature of
the individual’s relationship; if only the mode of
this relationship is 1 the fruth, the individual is
in the truth even if he should happen to be thus
elated to what is not true! Let us take as am
exarnple the knowledge of God. Objectively,
reflection is directed to the problem of whether
this object is the true God; subjectively, reflec-
tion is directed to the question whether the
individual is related to a something in_such
a mantier that his relationship is in truth 3 God-
relationship, On which side is the truth now
to B& found? Ah, may we not here resort to 2
mediation, and say: It is on neither side, but
in the mediation of both? Excellently well said,
provided we might have it explained how an
existing individual manages to be in a state of
mediation. For to be in a state of mediation is
to be finished, while to exist is to become. Nor
~. can an existing individual be in two places at
the same time — he cannot be an identity of sub-
Iiz’;:\ ject and object. When he is nearest to being in
two places at the same time he is in passion; but
passion is momentary, and passion is also the
highest expression of subjectivity.
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“Truth is Subjectivity” from Concluding Unscientific Pashéﬁ‘pt by Soren Kierkegaard, trans. David E, Swenson and
‘Walter Lowrie {Princeton, NE: Princeton University Press, 1941), pp. 177-82. © 1992 Princeton University Press,

‘Reprinted by permission of Princeton University Press.
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contrast is draven,

The reader will abserve that the question here is about essentiat truth, or about the truth which is essentially
Ielated to existence, and that it js precisely for the sake of clarifying it as inwardness or as subjectivity that this
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in one deity, and which, according to you, can only
serve 10 weaken the proof of his existence. And
if such foolish, such vicious creatures as man
can yet often unite in framing and executing
onie plan; how much more those deities or
daemons, whom we may suppose several degrees
more perfect?
To multiply causes, without necessity, is indeed
contrary to true -philosophy: but this principle
applies not to the present case, Were one deity
antecedently proved by your theory, who were
possessed of every attribute, requisite to the
production of the universe; it would be needless,
I own (though not absurd) to suppose any other
deity existent, But while it is still a question,
Whether all these attributes are united in one
subject, or dispersed among several independent
beings: by what phenomena in nature can we
pretend to decide the controversyt Where we see
a body raised in a scale, we are surc that there is
in the opposite scale, however concealed from
sight, some counterpoising weight equal to it:
but ‘it is still allowed to doubt, whether that
weight be an aggregate of several distinct bodies,
or one uniform united mass. And if the weight
requisite very much exceeds any thing which
we have ever scen conjoined in any single bady,
the former supposition becames still more prob-
able and natural. An intelligent being of such vast
power and capacity, as is necessary to produce the
universe, or, to speak in the language of ancient
philosophy, so prodigions an animal, exceeds all
analogy, and even comprehension.

But farther, CLeantres; men are mortal, and
renew their species by generation; and this is
common fo all living creatures. The two great sexes
of male and female, says Mirron, animate the
world. Why must this circumstance, so universal,

so essential, be excluded from those numeroyg
and irited deities? Behold then the theogony of
ancient times brought back upon us,

And why not become a perfect Anthry.
pomorphite? Why not assert the deity or deitjes
to be corporeal, and to have eyes, anose, mouth,
ears, &t EpicUrus maintained, -that no map
had ever seen reason but in a human figure,

therefore the gods must have & human figure, .

“And this drgument, which is deservedly so much
ridiculed by Cicero, becomes, according to you,
solid and philosophical. :

In a word, CrranTHzS, 2 man, who follows your

‘hypothesis, is able, perhaps,- to. assert, or :
conjecture, that the universe, sometimc{ arose
from something like design: but beyond that

position he cannot ascertain one single circum-
stance, and is left afterwards to fix every point
of his theology, by the utmost licence of fancy
and hypothesis, This world, for aught he knows,
is very faulty and imperfect, compared to a supe-
rior standard; and was only the first rude essay
of some infant deity, who afterwards abandoned
it, ashamed of his lame perforrmance: it is the work
only of some dependent, inferior deity; and is
the object of derision te his superiors: it is the
production of old age and dotage in some sup-
erannuated deity; and ever since his death, has
run on at adventures, from the first impulse and
active force, which, it received from him. You justly
give signs of korror, Denea, at these strange
suppositions: but these, and a thousand more
of the same kind, are CLranTHES's suppositions,
not mine. From the moment the attributes of
the Deity are supposed. finite, all these have
place. And T cannot, for my part, think, that so
wild and unsettled a system of theology is, in
any respect, preferable to none at all,

Walt
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The existing individual who chooses to pur-
sue the objective way enters upon the entire
approximation-process by whiclt it is proposed

. to bring God to light objectively. But this is in
all eternity impossible, becatise God 15 a 5u ject,
and Therefore exists only for Subjectivity  in
imwardness, The existing individual who chooses

W ﬁféma apprehends instantly the
. ibjective vay apprehen antly

g & entire dialectical difficalty invelved in having
oy to use some time, perhaps a long time, in finding
4 & ¢ God objectively; and he fecls this amtectical

& n . .
SOF Efficulty 1 all its painfulness, because every

Al \;f _\ moment is wasted in which he does not have God?
S

That very instant he has God, not by virtue of

S |» any abjective deliberation, but by virtue of the
? ﬁgﬁc passion_of inwarditessr The objective

~ Sef inquirer, on the other hand, is not embarrassed

& <€ by such dialectical difficultics as are involved

&Q?{ X in devoting an cntite period of investigation
&

,J}“' to finding God ~ since it Is possible that the
inquirer may die torROTIOW; and if he lives
he can scarcely regard God as something to be

s

taken along if convenient, s\mclg\god is precisely
that which one takes "?i*fé\ur“p'rix, which in the
understanding of passion constitutes the true
inward relationship to Ged.

It is at this point, so difficult dialectically,
that the way swings off for everyone who knows
what it means to think, and to think existentially;
which is something very different from sitting
at a desk and writing about what one has never .
done, s met?}'gg‘ very different from writing de i
orﬁ?ﬁ%ﬁ} naunand at the same time being
. as credulous existentially as the most sensuotis of
o {ga"'-men. Here is where the way swings off, and the

!y b change s marked by the fact that while objective
\1‘/\(9’ knowledge rambles comfortzbly on by way of

Y the long réad of approximation without being
impelled by the urge of passion, subjective know-
ledge counts every delay a degﬁﬂgﬂ, ang

Jecision so mfinitely mportant and so instanily

e ' . v
p%that it is ag if th@ggggﬂ_lp}t;h:ad
1 .
already passed /,P{'T’JS‘ e

v

2 fn this manner God certainly becomes a postulate,

!

monly understood. It becomes clear rather that the only way
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Now when the problem is to reckon up on
which side there is most truth, whether on the side
of one who seeks the true God objectively, and
pursues the approximate truth of the God-ides;
or on the side of one who, driven by the infinte
passion of his need of God, feels an infinite con-
cern for his own relationship to Ged in trath {an i
to be at one and the same time on both sides
cqually, is as we have nated not possible for

an existing individual, but is merely the happy’ |

delusion of an imaginary L-am-I): the answer
cannot be in doubt for anyone who has not been
demoralized with the aid of science}ﬁ one whe
lives in the midst of Christendoin goes up to the
hotise of God, the house of the true God, with
the true conception of God in his knowledge, and
prays, but prays in a false spirit; and one who lives
in an jdolatrous community prays with the
entire passion of the infinite, although his eyes zest
upon the image of an idol: where is there most
truth? The one prays in teuth to God though he
vorships an idok; the other prays falsely to the tru
od, and hence worships in fact an idol..
When one man investigates objectively the
problem of immontality, and another embraces
an uncertainty with the passion of the infinite:
where is there most truth, and who has the
greater certainty? The one has entered upon a
never-ending approximation, for the cerfainty
of immortality lies precisely in the subjectivity
of the individual; the other is impnortal, and
fights for his immortality by struggling with the
uncertainty, Let us consider Socrates. Nowadays
everyone dabbles in a few proofs; some have
several such proofs, others fewer. But Socrates!
He puts the question objectively in a problematic
manner: if there is an immortality. He must
therefore be accounted a doubter in comparison
with one of our modern thinkersGuith the threp
r@6fsD By no means. On this “if” he risks his’
hiire life, he has the courage to meet death, and

[* he has with the passion of the infinite so deter-
mined the patters of his life that it must be

W
}\\{' [&{\“ r

but not in the otiose manner in which this word is cont-

in which an existing individual comes into refation

with God, is(vf\‘vﬁen the diale

tical contradiction brings his passion to the point of desp

and helps him to embrace

God with the “calegoty of despair” (faith). Then the postulate is so far from bemg arbitrary that it is

—_—
i§anecessity.
pa—— e

life-necessity. It is then pot so my_gb_tjtgt,gadisma\_pgt_t@_te,_
— T .

as that the existing individual's postulation of God

)
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preciselya.
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found acceptable — if there is an immortality. is
any better proof capable of being given for the
immortality of the soul? But those who have the
three proofs do not at all determine their lives
in conformity therewith; if there is an immor-
wality it must feel disgust over their manner of life:
can any better refutation be given of the three
proofs? The bit of uncertainty that Socrates had,
helped him because he himself contributed the

he others have do not profit them at all, because
they are dead to spirit and enthusiasm, and their
hree proofs, in lieu of proving anything else,
rove just this. A young gitl may enjoy all the
sweetness of love on the basis of what is merely
weak hope that she is beloved, because she
ests everything on this weak hope; but many
wedded matron more than once subjected to
he strongest expressions of love, has in so far
ndeed had proofs, but strangely enough has not
njoyed guod erat desonsirandum, The Socratic
gnorance, which Socrates held fast with the
ntire passion of his inwardness, was thus an
xpression for the principle that the eternal truth
related to an existing individual, and that this
uth must therefore be a paradox for him aslong
s he exists; and yet it is possible that there was

‘more truth in the Socratic ignorance as it was in

im, than in the entire objective truth of the
ystenn, which flirts with what the times demand
and accommeodates itself to Privatdocents.

The objective accent falls on WHAT s said,
e subjective accent on HOW it is said. This dis-
nction holds even in the aesthetic realm, and
receives definite expression in the principle that
what is in itself trie may in the mouth of such
and such a person become untrue, In these Himes
this distinction is particularly worthy of notice,

passion of the infinite; the three proofs that
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for if we wish to express in a single senience the
difference between ancient times and our own,
we should doubtless have to say: “In ancient
times only an individual here and there knew
the truth; now all know it; except that the inward-
ness of its approptiation stands in an inverse
relationship 1o the extent of its dissemination?
Aesthetically the contradiction that truth becomes
untruth in this or that person’s mouth, is best can-
strued comically: In the ethico-religious sphere,
accent is again on the “how.” But this is not to
be understoed as referring to demeanor, expres-
sion, or the like; rather it refers to the relation-
ship sustained by the existing individual, in his
own existence, to the content of his utterance,
Objectively the interest is focussed merely on the
thought-content, subjectively on the inwardness.
At its maximum this inward “how” is the passion
of the infinite, and the passion of the infinife is
the truth. Buk the passion of the infinite is pre-
cisely subjectivity, and thus subjectivity becomes
the truth, Objectively there is no infinite deci-
siveness, and hence it is objectively in order
to annul the difference between good and evil,
together with the principle of contradiction, and
therewith also the infinite difference between .
the true and the false. Only in subjectivity is
there decisiveness, to seck objectivity is to be in
error. It is the passion of the infinite that is the
decisive factor and not its content, for iis content
is precisely itself. In this manner subjectivity
and the subjective “how” constitute the truth.
But the “how” which is thus subjectively
accentuated precisely because the subject is an
existing individual, is also subject to a dialectic
with respect to time, In the passionaie moment
of decision, where the road swings awdy from
objective knowledge, it seems as if the infinite

- Stages on Life’s Way, Note on p. 426. Though ordirarily not wishing an expression of opicion on the part of
feviewers, 1 might at this point almost desire it, provided such opinions, so far from flattering e, amounized to
an assertion of the daring truth that what I say is something that everyhody knows, even every child, and that the
cultured know infinitely much better. If it only stands fast that everyone knows it, my standpoint is in order, and
!shall doubtless make shift to manage with the unity of the comic and the tragic. If there were anyone whe did
not know it ] might perhaps be in danger of being distodged from my positian of equilibrium by the thoughe that
Tmight be ina position to communicate 1o someone the needful preliminary knowledge. Itis just this which engages
my interest so much, this that the cultured are accustomed to say: that everyane knows what the highest is. This
Was not the cuse in paganism, nor in Judaism, nor in the seventeen centurics of Christianity. Hail 1o the nine-
centh century! Everyone knows it. What progress has been made since the time when only a few knew it. To make
Up for this, perhaps, we must assume that ne one nowadays does it.




decision were thereby realized. But in the same
moment the existing individual finds himself
in the temporal order; and the subjective “how”
. is transformed into a striving, a striving which
receives indeed its impulse and a repeated renewal
from the decisive passion of the infinite, but is
nevertheless a striving,

When subjectivity is the trath, the conceptual
determination of the truth must include an expres-
sion for the antithesis to ohjectivity, a memento
of the fork in the road where the way swings
off; this expression will at the same time serve
as an indication of the tension of the subjective
inwardness, Fere is such a definition of truth: An
objective uncertainty held fast in an appropriation-
process of the most passionate inwardness is the truth,
the highest truth attainable for an existing indi-
vidual. At the point where the way swings off
(and where this is cannot be specified objec-
tively, since it is a matter of subjectivity), there
objective knowledge is placed in abeyance. Thus
the subject merely has, objectively, the uncer-
tainty; but it is this which precisely increases
the tension of that infinite passion which con-
stitutes his inwardness. The truth is precisely the
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venture which chooses an objective unceriajy
with the passion of the infinite. I- contemplg,
the order of nature in the hope of finding God,
and 1 sce omnipotence and wisdomy; but 1 ),
see much else that disturbs my mind and excige
anxiety, The sum of ail this is an objective ;.
certrinty. But it is for this very reason that g,
inwardness becomes as intense as it is, for j
embraces this objective uncertainty with 4,
entire passion of the infinite, In the case of a mat,.
ematical proposition the objectivity is given, by
for this reason the truth of such a propositioy
is also an indifferent truth,

But the above definition of truth is an equiy.
alent expression for faith. Without risk there
is no faith, Faith is precisely the contradiciion
between the infinite passion of the individuals
inwardness and the objective uncertainty, If 1
am capable of grasping God objectively, I do net
believe, but precisely because I cannot do this
I must believe. If I wish to preserve myself in
faith I must constantly be infent upon holding
fast the objective uncertainty, so as to remain out
upon the deep, over seventy thousand fathoms
of water, still preserving my faith,




